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The Divine Kabbalist Rabbi Shimshon of Ostropoli zy”a

17 1R 11w Ascended to the Top of the Hill to
Annul the Three Klipos of m n a'x nnw'n

In this week’s parsha, parshas Beshalach, we learn of the
momentous battle waged by Amalek against Yisrael as they
were leaving Mitzrayim (Shemos 17, 8):
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Amalek came and battled Yisrael in Rephidim. Moshe
said to Yehoshua, “Choose men for us and go out, do battle
with Amalek; tomorrow I will stand on top of the hill with
the staff of Elokim in my hand.” Joshua did as Moshe said
to him, to do battle with Amalek; and Moshe Aharon and
Chur ascended to the top of the hill. It happened that when
Moshe would raise his hand Yisrael was stronger, and when
he lowered his hand Amalek was stronger. Moshe’s hands
grew heavy, so they took a stone and put it underneath him
and he sat on it; and Aharon and Chur supported his hands,
one on this side and one on that side, and he was with his
hands in faith until the setting of the sun.

The Gemara teaches us an amazing chiddush (Beshalach
65Db).
so intense that all previous battles from the beginning of

This battle waged by Amalek against Yisrael was

creation paled in comparison. Furthermore, there will not be
a battle of that magnitude again until the coming of the Melech
HaMashiach. For, that battle was fought on two distinct planes.
Firstly, Amalek batted Yisrael down below in the physical world.
Secondly, Amalek’s forces of tumah opposed Yisrael’s forces of
kedushah in the heavenly realm.

This explains why Moshe Rabeinu responded to Amalek’s
assault by setting up two fronts—a physical and a spiritual.

He placed his loyal pupil and servant, Yehoshua in charge of
the physical battle: mrY m 831 RwWIR 1Y M3 P U8 nwn ms”
“=nya-- Moshe said to Yehoshua, “Choose men for us and go
out, do battle with Amalek.” He oversaw the spiritual battle
himself: “»7v3 @opYxm mont nyan wRa Yy 281018 1" —“tomorrow
I will stand on top of the hill with the staff of Elokim in my
hand.”

The holy Torah depicts for us the difficulties presented by
this encounter with Amalek. Regarding the spiritual battle
conducted by Moshe Rabeinu, the foremost of all the prophets,
it states: =11 1N, MYy 2w PAMA MW 13K NP BTAD W Y
“mR a1 R o s 1snan--Moshe’s hands grew heavy, so
they took a stone and put it underneath him and he sat
on it; and Aharon and Chur supported his hands, one on
this side and one on that side. It is apparent that Moshe
Rabeinu anticipated the difficulty and peril associated with this
encounter. Therefore, he arranged for Aharon and Chur to join

him on top of the hill.

Clearly, there must be a reason why he chose these two holy
personages specifically. Seemingly, they possessed unique
traits that would help Moshe subdue Amalek. In fact, the
Torah depicts how they actually supported his arms. So, what
characteristics did Aharon and Chur possess that the “master
of all the prophets,” Moshe Rabeinu, lacked? Also, why does
the text specifically mention the word “tnx” in connection with
each of them: “amx 170K [ 1213 100 11 1RY"? The passuk
could have simply stated: “rria1 1793 12220 211 1R,

=7 'R 1w’ Subdued
mvm 'R none' with Their Kedushah

[ was inspired to explain the deeper connection between
Moshe, Aharon and Chur, based on an allusion presented by the
diving kabbalist, Rabbi Shimshon of Ostropoli, zy”a, in Likutei
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Shoshanim. The passuk states: “mpazm wRa 17 29 1R Mwnr'—
and Moshe, Aharon and Chur ascended to the top of the hill.
The first letters of the names of these three holy personages--
arm R wn—correspond to the first letters of the names of the
three Klipos--m»n 'y nomwa . For this purpose, they ascended
“myaan w1 Yy"—to the top of the hill. The passuk specifically
employs the term “wx%” indicating that their goal was to utilize
their kedushah to subdue the first letters and heads of these
three Klipos.

To better explain the significance of this allusion, let us refer
to what Rabeinu Bachayei writes in parshas Yitro regarding the
passuk (Shemos 20, 8): “m=7pY nawn o1 nx 7or"—remember
the Shabbat day to sanctify it. He cites the Midrash Tanchuma
(Ki Sisa 33) which teaches us that even the wicked are allowed
to rest from the agony of Gehinnom on Shabbat. Then he adds
the following:

WY "1an BT R NAW DY nEaya DnIR uN PR T ayun

18,01 103 DYYwAn Y DoThan onw A AN nnwn ot aeaRYn
DNIR PR, N3Wa aran oy we phywany aba yiaph o1, nawa niwn o
For this .“mima X111 p1oa3 pmiwn onw el nawa by oauyiw noamn

reason, “V’hu rachum” is not recited in Arvis on Shabbat night,
because the three malachim responsible for the suffering of the
wicked in Gehinnom—“Mashchis,” “Ahf,” and “Cheimah”—are
not permitted to inflict suffering on Shabbat. These three are
mentioned in the passuk of “V’hu rachum.” So, to emphasize
this point, this passuk is not recited.

The source for this idea is found in the Zohar Chadash
(Midrash Rut 79a). It is for this reason that it was instituted to
recite every night before Arvis the passuk (Tehillim 78, 38): xwv”
“immart Yo vye K91 1R 2wnY nanm nmes RS n 1e° oin. By reciting
“Mashchis,”
“Ahf)” and “Cheimah” who are in charge of Gehinnom at night.

this passuk, we pray to abolish the three Klipos

This is alluded to by this passuk as follows: 71y =785 217 RV
“mmwr X71—this part of the passuk is directed at the klipah of
“raR 20wy tanmt” “namwn’—is meant to subdue the klipah of ;“ax”
“inmn Yo 12p» X91"—while this phrase is to subdue the klipah of
“mmr”. Since the wicked receive a respite from their suffering
in Gehinnom on Shabbat, this passuk is not recited in Arvis on
Shabbat.

This enlightens us to some degree regarding Rabbi Shimshon’s
allusion that =vm 19778 e ascended the hill in order to abolish
the three heads of the Klipos ma”n g8 n'mem. Rabbi Shimshon
also adds another allusion concerning the Gemara’s statement
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(Eiruvin 17b): “mam menny mn”"—“mayim acharonim” are
obligatory. According to the Zohar hakadosh (Terumah 154b),
they are obligatory because we must give the “negative force”
its due, so that it won’t bother us. Based on what we have just
learned, this fact is alluded to once again by the first letters of the
statement mavn @1 oo, which are also the first letters of the
three Klipos under discussion--maym a'x nomwm.,

Concerning this fact, we can suggest a pleasant tidbit based
on the following passuk (Mishlei 27, 10): nxn 31p 12w 210"
“simm—better a close neighbor than a distant brother. The
“close neighbor” is the yetzer tov, who dwells in man’s heart.
What is the advantage of this “close neighbor” over a “distant
brother”? He helps a person engage in Torah study and serve
Hashem; by so doing, he distances the three Klipos--a'x nomwn
marn--represented by the acronym n“Rn, so that they should not
control him.

The Ministering Angel of Amalek Is the Yetzer
HaRa Who Arouses the Three Klipos

Accepting the challenge, let us apply this concept as a way
of explaining Moshe Rabeinu’s motive in having Aharon and
Chur join him as he ascended to wage battle against Amalek. As
mentioned, his prayers along with the first letters of their three
names 27'n 1TR w'n were aimed at abolishing the three heads
of the Klipos--m»n gk m'mwm . The Toras Moshe (Beshalach),
authored by the Alshich hakadosh, explains at length why the
war with Amalek was so intense and difficult. So much so that
when all is said and done, HKB”H Himself will eradicate the
name of Amalek, as it states at the end of our parsha (Shemos
17, 14): “mawn nnnn phay 951 X arme s s"—because I shall
surely wipe out the memory of Amalek from under the
heavens.

Based on the Midrash (Yalkut Shimoni Beshalach 243), he
explains that HKB”H does not vanquish a nation below until
its ministering angel has first been vanquished above. For the
passuk states (Yeshayah 24, 21): xax by 't 1ipa xmt ora mm
"mRRT Y nRRa oobn by arns onn—and on that day Hashem
will issue a command to the high army on high, and to
the kings of the earth on the earth. Note that Hashem first
commands the ministering angels on high and only after that
the kings down on earth.

Accordingly, the Alshich teaches us a tremendous chiddush.
The ministering angel of Amalek is none other than the yetzer
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hara, about whom the Gemara states (B.B. 16b): ,yam =g 1"
“raw K1 ,nmn aRYa Rin—he is the yetzer hara, he is the Angel
of Death, he is Satan. Thus, before defeating Amalek below,
it is essential to defeat its ministering angel above, the yetzer
hara. Yet, every time we sin, we empower the yetzer hara.
Consequently, it is extremely difficult to overcome Amalek
below. Hence, success in this battle depends solely on the
performance of complete teshuvah—refraining from following
the advice and temptations of the yetzer hara. Then, HKB”H
will vanquish him above—allowing Him to erase the name of
Amalek below.

Amalek’s Angel Succeeded
in Causing Yisrael to Sin

From the juxtaposition of pesukim related to the battle with
Amalek, we learn that this battle was precipitated by Yisrael’s
thoughts of heresy. Let us review the text (Shemos 17, 8):

ARy AR anTe YY1 YRewe vaa 201 By navand ok nipnt ow R
SEreana HRAwe oy ot phny 8301, PR BR 1aapa ' wen—He called
the place Massah U’Merivah, because of the contention of
Bnei Yisrael and because of their test of Hashem, saying,
“Is Hashem in our midst or not?” Amalek came and battled
Yisrael in Rephidim. Rashi comments: mwaaqmo .21 pony 83"
T WOT DYMRIR BNRT B9 Yo 1t 5o1a R an ani 1t Rapnb
19971 11PN YR DIPYIR BANT,ANN T K3 3YOMY 0N R OR 11392
“»1x—the Torah juxtaposed this passage with the preceding
passuk to say, “I am always among you and available for
all of your needs, yet you say, ‘Is Hashem in our midst or
not?’ I swear by your lives that the dog (Amalek) will come
and bite you; and you will cry out to Me and know where I

»

am.

In light of the insight provided by the Alshich hakadosh,
we can make sense of the sequence of events. Bnei Yisrael
were swayed by the yetzer hara, Amalek’s ministering angel.
It infected them with the venom of heresy, prompting them to
ask: “Is Hashem in our midst or not?” As a result, Amalek’s
angel above was empowered and vitalized. Additionally, this
serious transgression--1"1y —generated the three Klipos n“nwn
n“n n 9“8—who waged a spiritual battle in the heavens against
Yisrael. This enabled Amalek—the yetzer hara’s nation down on
earth—to successfully wage a physical battle against Yisrael.

This prompted Moshe Rabeinu to strategically wage the
battle against Amalek on two distinct fronts. He placed Yehoshua
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in charge of the physical battle with Amalek down below; while
he confronted Amalek in the spiritual realm himself. Seeing as
Yisrael’s heresy empowered the three Klipos, m»rm g'x nnwn,
“Moshe Aharon and Chur ascended to the top of the hill” in
order to abolish them with the kedushah of the corresponding
first letters of their own names--a7m 1978 1w,

We can also begin to understand why the success of the
spiritual battle against these three Klipos depended on Moshe
Rabeinu raising his hands toward the heavens, as it is written:
“It happened that when Moshe would raise his hand Yisrael
was stronger, and when he lowered his hand Amalek was
stronger.” For, we have learned in the Mishnah (R.H. 29a): »v
PRY T 9o 9 anTy ROKR aanbn nman N manta ney nwn e e
,B%92301 19, DR aY DAY Bab AN 1rTaywnt, avyn 'abs ponon YRawe
“@vya1 11 18Y ax1—but do Moshe’s hands win a battle or lose
a battle? Rather, the Torah comes to tell you that so long as
Yisrael gazed upward and subjugated their heart to their
Father in Heaven, they would prevail; but if not, they would
fall.

By raising his holy hands heavenward, Moshe Rabeinu
intended to return Yisrael to HKB”H by means of complete
teshuvah. By looking upward, they would subjugate themselves
to their Father in Heaven. As itrelates to our present discussion,
he intended that they perform complete teshuvah for their sin
of heresy and merit atonement in keeping with the passuk:
“py =8> 2 Rim"—and He, the Merciful One, is forgiving of
iniquity. They would thereby abolish the three Klipos n“rmwn
m“nom 1w alluded to by the continuation of the passuk: &9
“r“mar 'y e KY1,1aR 20y aam n“nw—and does not destroy;
He frequently withdraws His anger, not arousing His entire
wrath. As explained, this is why he had Aharon and Chur join
him—to unite the names 2 197’8 7w’ whose kedushah would
effectively negate man a8 nome'n,

Aharon and Chur’s Amazing
Power in the Realm of Teshuvah

Continuing onward and upward along this exalted path, let us
endeavor to explain the deeper significance of Moshe Rabeinu’s
choice to have Aharon and Chur join him on top of the hill. As
we have learned, they supported his arms in order to awaken
Yisrael to perform teshuvah, so as to subdue the three Klipos led
by Amalek’s ministering angel. Moshe himself was a complete
tzaddik, as HKB”H attests to Himself in the passuk (Bamidbar 12,
7): “xwt Ry neaYs2’—in my entire house, he is trusted.
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Thus, he himself was somewhat removed from the concept
of teshuvah for a transgression; this made it difficult for him
to inspire Yisrael alone to perform teshuvah. Therefore, he
wisely had Aharon and Chur join him; their neshamot were
intimately associated with the concept of teshuvah, as we
shall explain. This in fact is the significance of the statement:
“gv135 nwn »11"—Moshe’s hands grew heavy. For, as a total
tzaddik, it was difficult for him to arouse the sinners to perform
teshuvah. Aharon and Chur, on the other hand, having more of a
connection with the concept of teshuvah: mma1=2nx 1193 1000”
“tmx—supported his hands, one on this side and one on that
side. This enabled Moshe to maintain his holy hands upward,
inspiring Yisrael to perform complete teshuvah. [Note that the
numerical equivalent of the three names 2“1t y“arx t“wn equals
n“amen Y“ya—alluding to their prowess as a unit in the realm of
teshuvah.]

Now, the time has arrived to explore the incredible
connection between Aharon and Chur and the performance of
teshuvah. We shall begin with Aharon. In parshas Ki Sisa, we
find that he was involved in the making of the “eigel,” prompting
his brother to exclaim in utter amazement (Shemos 32, 21):
“m1a INUM YUY NR2T D M Oy Y vy tm ons DR nwn anser—
Moshe said to Aharon, “What did this nation do to you that
you brought a great sin upon it?” This seems to contradict
an explicit passuk (Mishlei 12, 21): “px Y3 prxb e R —
no iniquity will befall the tzaddik. So, how indeed did the
actions of Aharon, one of Hashem’s sacred legions, lead to such
a grievous sin? We can explain the matter based on what we
have learned in the Gemara (A.Z. 4b):

s5yab 8 11na 1YY RYR DAy nx ONws 1wy K 019 13 Y 139 ans”
“mamwn-Rabbi Yehoshua ben Levi said: Yisrael only made
the “eigel” in order to provide encouragement for “ba’alei
teshuvah.” Rashi explains that the Jews who received the
Torah were men of strong character, in firm control of their
yetzer haras. The making of the “eigel” was out of character for
them. Their actions were governed from above so as to provide
encouragement for those wishing to repent in the future.
For, a sinner might be too demoralized to perform teshuvah,
convincing himself that his teshuvah will be rejected. To assist
him and encourage him we can point to those who made the
“eigel”; they committed an act of sacrilege and nevertheless
their teshuvah was accepted.

Thus, we learn that Aharon HaKohen’s actions did not
create any stumbling blocks. On the contrary, he was chosen by
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HKB”H to facilitate the Divine decree—the making of the “eigel”
in order to demonstrate for Yisrael the process of teshuvah.
Additionally, we find that Aharon HaKohen only made the
“eigel” so as to save Yisrael from annihilation. In fact, in this
merit, HKB”H gave him the position of Kohen Gadol, as we
learn from the Midrash’s (V.R. 10, 3) elucidation of the passuk
(Tehillim 45, 8): 1w T*pYR @¥pHR qrwn 15 By Yw R1wn 778 nas’
“pmarm nww—You love righteousness and hate wickedness;
accordingly has G-d, your G-d, anointed you with oil of joy
above your peers.

niaw) 19 1R A YK 1ebn avmna  nwyn R TRawr wyw nyws”
T3 MNRT LA PYY 1Ry 1Y yaw RYw 1190 2R uh nwy mip (R-2Y
LWRTI9N2 TON 1D 1IN YRww 1199 ,0%19R 1Y 1wy 1 19 1IN 1R DR 19
2ARW NN D271 AR WY K222 W I AN 130 00, YR R 1R N
,N7327 1713 ' WTPRa A OR (9-3 115°K) 25w KPRt oby aepnn s
211,113 15N 1IN [Daye AR] 1 12213 O 190N K LD an
DR P85 978 Nans KRS 1Yapn 1 anK LU DR K10 pinven abnew
"5 Y 19aw Yonw 7m, 1Y 9K, TEOR DUPUN Jriwn 19 Y, 19 mn nRaw 213
AR XK A1 oY ansa Ry

When Yisrael performed that ignoble deed, they originally
approached Chur. When he refused their request, they attacked
him and killed him. Next, they approached Aharon, asking him
to make them a god. Hearing their request, Aharon became
filled with fear. He deliberated as to how to proceed. They had
already killed Chur, who was a prophet. If they now killed him,
a kohen, they would in effect be fulfilling the passuk (Eichah 2,
20): “Should a kohen and a prophet be slain in the sanctuary
of Hashem,” they would be exiled immediately. If they build
the “eigel” they will be held accountable for this despicable
act; it is preferable that I be held accountable and not Yisrael.
HKB”H responds to Aharon: For attempting to vindicate my
children (loving righteousness) and not wishing to hold them
accountable (hating wickedness), your G-d anointed you.
From the entire tribe of Levi, only you will be chosen to fill the
position of Kohen Gadol.

This subject is also addressed in the Gemara (Sanhedrin 7a);
however, there it explains that had Yisrael also killed Aharon,
there would have been no remedy for their actions. Concerning
this matter, we find a tremendous chiddush in Toras Moshe
HaShalem (Ki Sisa), authored by the Chatam Sofer. He teaches
us that the magnitude of Aharon’s self-sacrifice surpassed that
of Chur.
world; whereas Aharon was willing to sacrifice even his soul in
order to spare Yisrael from extermination. As we have learned,

For, Chur only sacrificed his physical being in this
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he was willing to forego his place in Olam HaBa, wanting the sin
of the “eigel” to be attributed to him.

In summary, we have learned that Aharon HaKohen was
willing to sacrifice his eternal soul on behalf of Yisrael. In the
merit of this self-sacrifice, HKB”"H chose him to be anointed
as Kohen Gadol. From Rabbi Yehoshua ben Levi, we learned
that the sin of the “eigel” was due to a Divine decree—in order
to demonstrate for the masses the power of teshuvah. Thus,
we see quite clearly that Aharon was instrumental in teaching
Yisrael the meaning of teshuvah. Evidently, Aharon’s being was
rooted in the world of teshuvah.

Chur’s Part in the Teshuvah Process

Let us continue on our quest by examining Chur’s connection
with the teshuvah process. Seeing as he actually sacrificed his
life and had no part in the making of the “eigel,” it would seem to
outward appearances thathe had no partin the demonstration of
teshuvah resulting from the sin of the “eigel.” Notwithstanding,
on closer examination, we will find that that is not the case. On
the contrary, he indirectly played a crucial role in the lesson of
teshuvah that resulted from the “cheit ha’eigel.”

We learned from the Gemara and the Midrash cited above
that the Aharon was more than willing to actually give up his
own life rather than make the “eigel.” Yet, he realized that if
he was killed, the words of the passuk (Eichah 2, 20) would be
fulfilled; and Yisrael would be doomed. Therefore, he decided
to give up his life and soul in Olam HaBa by reasoning that it
was preferable that he be blamed for the egregious act rather
than Yisrael.

So, had Yisrael gone to Aharon first with their request
to make the “eigel” for them, he would not have hesitated to
actually give up his life for the sake of “kiddush hasheim”; and
he would certainly have refused to make the “eigel.” However,
since they approached Chur first and killed him, Aharon was left
no other choice but to make the “eigel” for them—if he wished
to save Yisrael from annihilation.

To clarify matters, let us take it one step further. What would
have happened had the roles been reversed? What if the people
had approached Aharon first with their request rather than
Chur? In all likelihood, Chur would have made the same mental
calculation as Aharon and arrived at the same conclusion; he
would have made the “eigel” for them in order save them from
annihilation.
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It turns out, therefore, that Chur also played a part in the
making of the “eigel.” By giving up his life and refusing to make
the “eigel,” he unwittingly forced Aharon to make the “eigel.”
We can now appreciate why Moshe specifically chose Chur and
Aharon to ascend the hill with him for the sake of getting Yisrael
to perform teshuvah. Through “ruach hakodesh,” he knew that
these two holy personages were vital and inseparable for the
task of teaching Yisrael the lesson of teshuvah. Hence, he joined
them together to support his hands, with the goal of awakening
Yisrael to perform complete, wholehearted teshuvah.

With great joy, we can now explain the specific language
employed by the passuk: “mx 1 mx ra 17793 1920 29mM 1R,
Let us refer to the Gemara (Berachos 6a):

Trys M1 (a3-1 2 TRIAW) MY AnK 1 2000 1 KRRy T phan
AR 72700 WYY AR LIRS tapn aab ans L paRa R v DR
DONN MWYR 2R ,TANR 1 YR 1 DRI yaw (71 2137) TnaNiw nbiya
SPRRS TIN YA URAWe qaps omt anNaw ovwa nns tavn What s
written in the tefillin of the Master of the Universe?...“And
who is like Your people Yisrael, one nation in the land.” ...
HKB"H said to Yisrael: “You made Me unique in this world,
as it is stated: ‘Hear O Yisrael: Hashem is our G-d, Hashem
is One.” So, too, I will make you unique in the world, as it is
stated: ‘And who is like Your people Yisrael, one nation in
the land.”

“Moshe’s
hands grew heavy”—since he was a tzaddik and was removed

Let us now turn to the passuk in our passage:

from sin, it was difficult for him to arouse the sinners to perform
teshuvah; “and Aharon and Chur”—whose souls were rooted in
the world of teshuvah; “supported his hands, one on this side
and one on that side.” “One on this side”--“tnx 1" —refers to
Aharon; in the merit of his self-sacrifice, he saved Yisrael—the
one nation, ” “x "1, in the land--from annihilation. “And one
on that side”--“tnx 1’ —refers to Chur; he sacrificed his life by
refusing to make the “eigel,” demonstrating the absolute emunah
that: “2nx 1119998 '1"—Hashem is our G-d, Hashem is One.

Betzalel Built the Mishkan
in the Merit of Chur’s Self Sacrifice

Based on what we have learned, we can begin to appreciate
the manner in which HKB”H repaid Chur for his act of
martyrdom. His grandson—Betzalel, the son of Uri, the son of
Chur—built the Mishkan, as described in the Midrash (S.R. 48,
3) on the passuk in parshas Vayakhel (Shemos 35, 30):
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TIRT TR LTI 2 07K 12 URDRE nwa ' R IR DR 213 DR nwn anRer”

DY 1wA1 N2 273510 NTIAY TAYY YR 1WwaY npwa KUK 71 IRD 10ty
2223 Y5 .99 P10 2ARW 700, 14api 19 9N 1anm ey et X9 nfapn
Niyno URYND DWa ' RPN RRw 0TI 210 0w DDTaR AR hn DINe
Moshe said to Bnei Yisrael, “See, Hashem has .“@pux 11 1R
proclaimed by name Betzalel the son of Uri the son of Chur.”
The Midrash questions why it was necessary to mention Chur
in this passuk. It explains that when Yisrael wished to worship
idols, he sacrificed his life for HKB”H and did not allow them to
do so. They attacked him and killed him. HKB”H swore that He
would repay him by ensuring that all of his offspring would be
distinguished individuals with good reputations.

Let us explain how Chur was rewarded “measure for
measure”—"“midah k'neged midah”—by the fact that his
grandson Betzalel built the Mishkan.
the Mishkan served as atonement for the “cheit ha'eigel.” For,
it states in parshas Pekudei (Shemos 38, 21): 1wt »*11pa n9R”
“m1ynt 1swn—these are the accountings of the Mishkan, the

It is well-known that

Mishkan of the Testimony. Rashi explains that the Mishkan
served as testimony for Yisrael that HKB”H overlooked the
incident of the “eigel” and forgave them—for He rested His

Shechinah among them.
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Now, Chur sacrificed his life by refusing to make the “eigel.”
Ultimately, however, Yisrael still sinned by making the “eigel”
Therefore, HKB”H chose Chur’s grandson—“Betzalel the son
of Uri the son of Chur”—to construct the Mishkan to atone for
Yisrael for the “cheit ha’eigel” He was a mere thirteen years
old, and HKB"H filled him with the spirit of “chochmah” in order
to accomplish this noble task. Thus, his grandfather’s wish was
fulfilled; the sin of the “eigel” did not remain with Yisrael.

We find, therefore, that both Aharon and Chur—who were
instrumental in the introduction of the light of teshuvah into Yisrael,
as per the Divine decree associated with the “cheit ha’eigel”—both
merited taking part in the Mishkan, which was atonement for the
“cheit ha'eigel” Chur’s grandson Betzalel built the Mishkan; while
Aharon served as the Kohen Gadol in the Mishkan.

We have now managed to gain a slightly better understanding
regarding the intricacy of Moshe Rabeinu’s, a”h, strategic plan. He
enjoined Aharon and Chur to ascend to the top of the hill with him;
they supported his hands, each from their respective side; so that
he could keep his holy hands directed toward the heavens, in order
to inspire Yisrael to perform “teshuvah sheleimah.” In this manner,
they subdued the three Klipos roused by Amalek--rtaym R nomen —
with the kedushah of their three names--1rm ;s nem.
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